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F. M. Dobias:

Ecumenical Motifs In The Theology Of The "Unity Ot
Bohemian Brethren”.

The theology of nearly all the Protestant
Churches which regard the Bible as the source
and rule of faith and life includes helief in
the spiritual unity of the whole of Christen-
dom, in spite of the many divisions within it.
In credal form this conviction was expressad
as follows: “1 believe in the one holy apos-
tolic Church of our Lord Jesus Christ,” But
the necessity of expressing that spiritual unity
in outward formy was not recognised as an
obvious duty, as it has come to be during the
past decadss. There were two reasons for the
birth of ccumenism: first, the urgent task
confronting the Church in the world and the
need for a united front against the aitacks
of the world led to a number of unions or
efforts for union; secondly, there are conti-
nuous cfforts for unity arising from the jm-
pact of the nature of the Church.

The ultimate goal of ccumenical work,
however, is not the union of the Protestant
Churches. Its goal is rather to recognize the
duty of Christians in loving service to the
world, through a common confession of sin
and guilt, in face of the problems and con-
fusions of our time, recognizing that the
world has come of age and trying to help it
through genuine obedience to Qur Lord and
joyful discipleship. This attitude cannot be
derived from fixed ethical principles. It can-
not be arranged in advance. It can only be
apprehended from the living voice of Scrip-
ture under the guidance of the Holy Spiril.
The spiritual unity is at the same time a con-
dition and a consequcnce.

Although we cannot insist too much on the
danger of levelling down the dogmatic con-
victions and emphases in the confessions and
confessional statements of the different chur-
ches, nevertheless the unit of the churches
must be seen as an offshoot from the one
root, from faith working through love.

The laborious search to discover God's will
as applied to the Church’s task in the mo-
dern world made the churches rediscover the
Lordship of Christ. And this was not by

chance. For while onc aspect of that Lord-
ship — its divine, spiritual and supernatural
greatness — is eschatological, the other aspect
is and must be revealed in scrvice and in
Christian love, not only for individuvals but
also for social classes, nations and races. To
deny or ignore either aspect would injure the
whole. Archbishop Soderblom cxpressed this
very aptly: “Tt is a fatal distortion to trans-
form the Kingdom of God into philanthropy
and belief in progress. But it is fatal disobe-
dience and lazy cowardice to deny the res-
ponsibility of Christians for their neighbours
and for society.”

Thus at the beginning of the modern ecu-
menical movement, especially towards the
end of the period between the two world
wars, Christians began to realise that the div-
ision of Christ’s Church into different chur-
ches and religious groups meant dividing,
even rending asunder, the Body of Christ.
One of the immediate aims of the ecumenical
movement was therefore to unite denomina-
tions which were closely related to one an-
other. That is how our church, the Evangel-
ical Church of the Bohemian Brethren, was
formed by the union between the Reformed
and Lutheran Churches in Bohemia and Mo-
ravia, and in a similar way union-churches
were formed in India, Japan, China and else-
where. And this movement still continues.

In the ecumenical work another aspect has
come to the fore. If there is to be a real
fellowship of different confessions resulting in
practical cooperation and perhaps in union,
then the churches — while preserving their
confessional colour and their special ecclesio-
logical characteristics — must be prepared fo
share their special characteristics (which can
only be regarded as gifts of God) in frank,
sincere and friendly discussions. It is not a
question of two indefinite greys merging io
form another grey; the fusion must be a mu-
tual enrichment in which each church or
denomination retains its own special charac-

teristics.—
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The cause of ecumenism is not promoted
either by rationalistic indifference or by liber-
alistic tolerance with regard to confessions.—
What are needed are clear, frank discussions
in which Christians listen to one another, cri-
tical investigations into the historical reasons
which led to division, and getting to know
one another better through personal cncoun-
ters. Such mieetings may help to eliminate
all sorts of misunilerstandings, old prejudices
and their resultant tensions, which are often
due to non-theological factors rather than 10
theological differences, just as they were in
the past. Such conversations may lead to mu-
tual understanding, reconciliation and finally
to genuing unity.

What can we, as heirs of the old Unity
of the Bohemian Brethren, contribute to the
conversation between Christian Churches all
over the world?

1. The Longing for Fellowship

The reasons given today for the efforts for
the unity of Protestant churches remind us of
Johannes Amos Comenius, the last Bishop of
the Unitas Fratrum. In one of his writings.
“The Message of the Unity of Brethren,” he
develops the ecumenical motifs inherent in
the heritage of thz Brethren of the !5th and
16th centuries, and expresses ideas similar to
those heard at the latest ecumenical confer-
ences. Comenius starts from the concept of
the universal Church and lays stress upon the
unity of Christ's Church, despite its dispersal
in different churches in different countries.
His ccumenical legacy is really the legacy of
the Unity of Brethren, who wanted to be in
miniature what the Church as a whole should
be: the communion of saints, for mutual edi-
fication expressed in the work of loving serv-
ice in the unity of faith, and for the sincerc
manifestation of Jove through the power of
the Spirit.

The Unitas Fratrum has not abandoned
any of the inner freedom bestowed upon it
by God. And it also had remedies against
deterioration and degeneration, namely its
discipline and order. Comenius regards the
division of the Protestant Churches as if he
were looking at people who have deliberately
conspired to do the very opposite from wha.

the Lord of the Church has commandad
themy, which is “that all may be one.” It is
the duty of Christians to further the unity of
the Church, because it is God's will (John
17). “Because we have given up our unity,
we have lost that sign whereby the world
should perceive that we are God's people,
and that Christ was sent by Gad as the Re-
deemer of the world.”

Comeenius is not concerned about a nme-
chanical unity, but about a unity of heart and
soul, so that if one member moves the whole
body is set in motion, Unity of heart and
soul nceds order, so that all the problems
may be solved and all the tasks achieved; it
also needs the discipline which was appointed
by the Lord of the Church as a bond of love
in order to maintain the unity and order of
the Church. A Church purified, ordered and
bound by obedience must also he filled with
the Spirit of Christ.

Jesus Christ, the sole Lord of the Church,
and at the same time its pearl of great price,
is the only Creator and Giver of true unity.
At the end of his treatise Comenius there-
fore appeals to Him: “Come lLord Jesus, and
renew us in accordance with thy good will!
Restore to thy Church the bond of unity.
Grant it the glory of order; grant it rever-
ence for thy sceptre. Renew its ardour of the
Spirit and open that blessed Kingdom where
unity reigns without division, order without
chaos, love without ceasing, and where God
is all in all!”

This ecumenicity shown by Comenius was
not a late blossom on the withering stem of
the Unity of Brethren. It formed the back-
ground of their whole theological thought
about the Church and the churches, or rather
about “Unities”. At the time of the Refor-
mation the Unitas Fratrum was the only con-
feession which in its ecmuenical spirit coincd
a special expression for the separate churches.
namely the term Unitates (unities}, reserving
the expression “Church™ for the Church of
faith, for the one, holy, apostolic Church of
Jesus Christ. And that “Church is the ap-
pointed number of those people (whase na-
mes are known only by God) whom God has
elected for eternal life through Jesus Christ,
and whom he has called and sanctifizd
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(through the Holy Spirit and through His
Word in faith) into the unity of the Spiril.”

The foundation and the head of that
Church is Jesus Christ alone. The Church
must remain loyal to Him, obey no orders
other than His. Any disloyalty on the part of
the Church detracts from His honour. Ecu-
menism, as the longing of the scattercd
Churches to regain their lost unity, is not
a challenge imposed upon the Church from
outside; it is a command from its own Lord
and Saviour. For He is the Head of the
Church who unites in His body all the scat-
tered members “of all nations, races. lan-
guages, estates, orders and times.”

What makes the Church into ‘he Church
is primarily not that it is a human fellowship,
but that it is the Body of Christ who by His
Spirit makes it live. Because of that the
Church is primarily an object of faith. Only
in the second place it is an object of vision.
In the sphere of faith the crucial sign is its
fellowship with and its obedient attachment
to its sovereign Lord. In the sphere of viston
the crucial sign is obedient and yet joyous
submisston to His Word, which lives ever
anew through the Spirit, graciously appealing
to us, but also examining and judging us.

The basic question and the most acute pro-
blem facing the Bohemian Brethren has al-
ways been the question of the Church. Their
attempt to solve this question has placed tham
in the ranks of the Reformation Churches.
both from the formal and material point of
view. The Brethren derive their faith in and
concept of the Church from Scripture and
from the cxample of the apostolic Church.

2. The Scriptural Basis

Scripture is their basis, their norm their
authority. Yn all matters they wish to belicve
only what is in accordance with Scripture
and to follow the example of the early
Church which was built in Jesus Christ upon
the foundation of the apostles and prophets.
To observe attentively the Word of God, both
in faith and in works, is the only legitimate
attempt to recognise the will of God. And as
the Bible clearly speaks of the unity of ihe
Church, it is a simple act of human obedi-
ence to submit to this commandment of God.

Ecumenism is therefore not an open pro-

blem left to human considerations. 1t is not
a question of utility, expedience or nzcessity.
Ecumenism is a question of recognising the
will of God and obeying Him. It is not &
matter for theoretical active obedience. These
were the principles on which the Brethren
based their ecumenical attitude. Carrying it
out in practice was only an act of obedicnce
to faith.

The Brethren held close to the faith of the
Bible, modelling themselves upon the example
of the apostolic Church. They did not revert
to the type of Church described in the Old
Testument, nor did they study the Cathoiic
Councils in order (o organise their Unitas.
They turned to the apostolic basis, which is
fully described in the New Testament. “In
such important matters it is always best io
appeal to the highest authority, namely to the
first and holiest fathers of the Church, the
apostles.”

The Brethren like 10 quote the saying of
the Venerable Bede: “The best mastery of
life is to follow the works of the primitive
Church.” The Brethren have taken this return
to the early Church very sertously. They feel
called to be new witnesses of the first true
Church. The renewal of the orders of the
early Church was not primarily a matter of
ecclesiastical law or of liturgy: it was an
cthical task. The Church is in its right place
in the world only where it is doing God's
work, destroying cvil, where men and wo-
men are struggling against evil through good
works done in the spirit of Christ.

This rcversion to the Christianity of the
apostles, however, is not simply a return, an
external imitation of the apostles’ way of life,
a slavish adherence to examples of the re-
mote past. The Brethren have endeavoured to
express the Christian faith as it has grown
out of the religion of the prophets and
apostles, by perceiving God's will in the
Bible. The basis of the theology of the Breth-
ren is the Bible as the source of revelation,
and the pure Church of Our Lord Jesus
Christ in accordance with the aposiolic
orders.

3. The Concept of the Churchh

God, who is full of mercy, sent His Son

to this world. He condcscended to take our
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poor human state upon Him. In his mercy
and omnipotence. He visits his creation and
establishes His household among mankind. in
every age, in every place, He seeks His ¢lzet.
And they become His bride, which is the
Church, The Bridegroom is Christ, by whom
the Church is nourished and sustainsd. The
Church lives and grows for Him;it is for His
sake that it must be pure and spotless. —
Through His spirit the Church is governad.
through His blood it is puriticd. In Him it
receives forgiveness and purity.

As the Bride of Christ the Church must
live in humility and quictness, receiving in-
struction from His Word of wisdom and po-
wer. It must take the narrow way leading to
the narrow gate; it must have the courage to
beat His dishonour and His wounds in ils
own body. As Lord of the Church Christ has
left it his example.

Christ is the way and the gate. The gate-
keeper is the Holy Spirit. In this ecclesio-
logical objectivism faith itsclf is interpreted.
The Church is founded on faith in Christ. Si-
mon Peter was namcd after Christ, the Rock.
And it is on this Rock (not on his faith)
that the Church is built, i. ¢. on what God’s
Spirit creates in men. Thus the beginning of
the Church and its end are in the merciful
hands of Ged, for “those whom Jesus Christ
will call into His Kingdom at the Last Judg-
ment, they ave His Church.™

This Concept of the Church as a fellow-
ship of believers chosen by God from dit-
ferent times and places is inherited from the
Hussite theology .and goes back to Saint Au-
gustine. This Church is one and the same¢ at
all times, for every member of it dwells in
the unity of the Body of Christ, whether he
be called sooner or later.

Everyone who looks for salvation must
therefore share in the fullness of Christ, and
form part of thc one holy Church. Extra
ecclesiamn nulla salus. Anyone who falls away
from this unity because he deliberately re-
fuses to obey Christ cannot be saved; for sal-
vation is solely in Christ and therefore in the
Church,

The Church of Christ with its branches has
spread all over the world, Evervone who has
learnt the name of God, everyone who has

submitted to His Word in his heart and who
loves it with his mind. belongs to thc one
Church, wherever he may bg: in Rome, Is-
rael, India or Greece. All these people are
members of the one Church, to whatever es-
tate they belong, whether they be noblemen.
gentlemen, scholars, dignitaries, or just ordi-
nary people. There are no geographical, so-
cial or national boundaries in the Church of
Christ. It recognises no “curtains.” The Holy
Spirit calls the people to the Church and
prepares them for it. He gathers one grain
of wheat after another, not only in Bohemia
and Moravia, but in every country in the
world. This is the objective work of God.

On the subjective side one can ¢nter the
onc Church only through obedience of faith.
The election must be tested in practical iife.
and the test is obedience. A holy Church
exists only where obedience and faith com-
bine to observe the Word of God.

We have heard the word obedience so ot-
ten. It would be a mistake if we werc to
think obcedience meant the legalistic fulfil-
ment of impersonal prescribed ordinances.—
Fraternal obedicnce is the level of election
on which every member of the Church lives
and upon which everything depcnds. Elec-
tion is not without ethical relevance. — We
have to bear witness of our election in aur
lives and thought. not merely through intel-
lectual knowledge. For the Brethren obedi-
ence may take two forms, that of faith and
that of love. Obedience to God's Word, so
frequently stressed by the Brethren, is only
another cxpression for Jove of the revelation
of God's will. Loving God means believing in
Him with aill our hopes upon Him and doing
what is pleasing to Him. That love expresses
itself in constantly asking what is His will.

(i} According to the Brethren, one of the
essential marks of a true Church has -always
heen obedience, which is identical with the
concept of love of God and one’s neighbour.
Obedicnee to Christ means living in - mutual
love, and wishing and doing everything good
for ‘one's neighbour. This mark -of thé -true
Church is mentioned in nearly all the early
writings of the Unity of Brethren. Those who
are called to God's Kingdom form the one
holy Church, and have received the gift of
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mutual love: the Church which s subject
to the Word of Christ and which thus proves
its loyalty and love, the Church which prays
to be preserved in faith, love and hope, and
that its members may love one another and
live in peace,

(ii) This is one of the main bases of true
ceumenism: Jove as an expression of the bond
of unity. It is not ¢ncugh merely to talk io
one another and to listen to one another. We
must live together in that fellowship of love
where there are no coademnations, no  sus-
picions. no rivalry, but a life of peace, jov
and love. The theology of the carly Brethren
wus concerned with interpreting faith  and
picty in terms of actual lifc. The members
were so sincere about this mark of the
Church that they shared evervthing they pos-
sessed. This vinculum caritatis is the only
factor which can create a true ecumenical
Church. A rope in which the three strands
of faith, love and hope arc interwoven can-
not break., And it is this rope which binds
together the unity of the Church,

The mark of a true Church, therefore, is
not its size, power, or reputation. Theological
learning and great knowledge are not enough
for the understanding of the faith. We must
not be led astray on false paths of this kind!
That is what happened at the time of Con-
stantine, and the Church became pagan. “The
crowd added its voice to the voice of faith
with pagan art, cruel force, ostaentation und
ambition, with secular rights and secular
orders.” But the members of the Church arc
only pilgrims and sojourners in the world, n
stmple garb without fame or lcarning. “The
simple peasants and cobblers are nearer to ihe
truth than the priests themselves.”

(iii) The third mark of the true Church
is suffering. The Church of Christ suffers in
this world, as Christ soffered. True Christians
will suffer until the end of time. The saying
of John Chrysostom is often quoted by the
Bohemian Brethren: the true Church, ihe
Bride of Christ, whose branches are spread
all over the world, must suffer here on carth.

However this mark of the Church docs not
lead to unhealthy self-abasement, nor to ¢s-
capism. The Church lives within the setting
of this world, and by the will of God; through

its obedicnt love it is an instrument of God's
carc for all men, in the [ast analysis without
anxiety for the events of history, Even if the
Church has to suffer during its pilgrimage
on earth, just because it is true Church, 1
always knows that ifs enemics cannot do any-
thing to it that is not God’s will. And what-
ever He does is done to the praise and bene-
fit of His Church. “For when the Church is
in trials, it grows. When it suffers persecu-
tion, it blossoms. When it is dopressed, it
gives service, When it jis despised, it gives
service.  When it is killed, it celebrates
understand. When it is overwhelmed, it
stands firm.”

4. The Essential, Ministeriul and Incidental

Things

The theology of the Bohemian Brethren
divides the whole sphere of Christian faith
and life into things which are essential, those
which are ministerial. and those which are
mcrely incidental.

The essential things are those given by
God to men for their salvation, as witnessed
through the lives and preaching of the apos-
tles. These things mwust be observed by ail
Christians and never changed. The observance
of these cssentials is an expression of election.
They include unity of faith and love, good
works, and a virtuous Jife,

Everything depends on these things. In
the Church we should not be concerned
about external forms of picty, but the essen-
tial things must be observed if we are to at-
iain salvation.

It was because the official Church was so
lacking in this respect, that the Brethren sep-
arated from it. — Where the essentials are
lacking, where there is no longer any faith or
love, then one is no longer in the one true
Church. One is not standing on the rock of
sulvation. A church may have other advan-
tages; but if it lacks these esscntials, if it
docs not posses the truth of the inner life,
then it is “a horde of damnation.”

The ministerial elements include preaching
the Word of God and administering the sac-
raments. These things were given to men so
as to help them in faith and in love. Salva-
tion does not depend upon them, but every
Christian must use them for his salvation. If
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anyone 1s prevenied from participating in
them, he necd not fear for his salvation. —
There should be no difficulties among Chris-
tians about ministerial things if they are
united about essentials.

The incidental things uarc external orders,
arrangements and customs introduced by the
Church. These things can be introduced or
cuncelled as required without affecting the
truth of the Christian message, Uniformity is
therefore not necessary. Diversity in thesse
matters need not be an obstacle to unity.
On the contrary, These incidental things are
quite different in different countries, but {h.:y
may lead to mutual enrichment. But the ob-
servance of these incidental things is also
helpful in promoting faith and love, so that
Christian people can live together in harmony,
peace and unity.

When the Brethren broke away from the
Church of their time, they did not do so on
account of the incidental or ministerial things.
but because certain things in the Church were
contradictory to faith in Christ. to his love,
and to Christian action.

This theological distinction  of mediacval
origin adopted by the Brethren is ecumenical
in its significance. Not only does it show us
the theological bases for unity; it also throws
practical light on the diversity, which is deter-
mined by place, time, historical background
and social structure. Unity in essential things
is enough. Where this unity does not cxist,
then it is impossible to create a united Chiis-
tian Church simply through a formal union.

Theologically the Brethren were right in re-
garding vnity not as a distant goal, but as
an objeclive reality. The unity of the Chusrch
already exists; it is because Christ is. In him
the unity of the Church hase become a fact.
The history of the different churches mercly
illustrates how and when the historic churches
scparated off from the One Church, and how
inadequatc the efforts were which were made
to recover it. Holding fast to the unity of
the One Holy Church is e necessitudine salutis.
The task of believing Christians is to live in
this unity “as in a household of God,” “us
in a houschold of the Church” every day
until the end of the world. The command-
ment of the apostle, to keep the unity of ihe

Spirit in the bond of pcace (Eph. 4,3), is an
ecumenical imperative to unite in recognition
of the redeeming truth and peaccful harmony
of life, so that th¢ Church of Christ may
really be fit to be his Bride.
5. Necessitas Salutis

After what we have just said, it sounds like
a strange paradox that the Brethren scparated
off from the Churchk and formed a commu-
nity of their own — the Unitas Fratrum.
They did not take this decision lightly. [n a
certain sensc they still have to explain their
decision and to defend and justify it.

What led the Brethren to take this step?

For cveryone the foundation of redemption
is Jesus Christ alone. The Church or indivi-
duals who are not in Christ and do not be-
long to FHis Body do not belong to the Church
either, And woe to thosc who place their
faith in a false message, which makes no
commitment upon their lives, Woe to those
who place their hopes of redemption in such
an assurance. That applied in the first place,
of course, to the Roman Church. The Breth-
ren separated off from it because neither its
teaching nor its lifc corresponded to the
truth of the Christian messuge: that Christ
alone is the mcans of salvation. The magistri
et doctores ecclesine themselves bore witness
that “the Roman Church is not a holy
Church, but the horde of Satan and the
Devil’s rabble, a den of cut-throats.”

The Brethren did not wish to have any-
thing in common with people who lived sin-
fully, did not hold to the true faith, and had
no Christian virtues. From the time of Con-
stantine when “the poison was poured into
the Holy Church,” the members of the Ro-
man Church could not even distinguish truth
from heresy.

In principle these are the same  argu-
ments which led the Brethren to separate off
from the Utraquist Church (the establishad
Hussite Church of Bohemia). The Utraquist
theologians—especially Archbishop Rokycana,
who was never consecrated — praised Lhe
Church of the New Testament and criticized
the contemporary Church, but they did
nothing to reform it. The Utraquist Church
was too sccularized; many of the clergy were
men of weak morals, so that they became
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a stumbling-block. And the Brethren were
compelled by the stute authorities to remain
subject 1o this Church which had gone astray.
They had to suffer imprisonment, martyrdom
and execution. By confessing the one Holy
Church of God's elect, the Brethren refused
to go on living in Babylon.

They turned away also from the radical
Hussites, the Taborites, “because of their
false beliefs.” The Taborites wanted to :m-
pose the true faith through a physical struggle.
“They had zeal, but not according to knowl-
edge.” Again, for reasons of dogma and
ethics the Brethren could not make their
spiritual home cither with the Enthusiasts,
with the Picards! or with the Waldensians.

When the Brethren realised the condition
of the Christian Church, they were filled
with fear; their conscience was alarmed and
shocked, because they had lost their certainty
of salvation (certitudo salutis), and continuing
to live in a Church which had gone astray
conmstituted a constant and growing danger
for their conscience. The Brethren did not
want to go on being yoked with the world:
they did not want to perish with the woild.
They therefore separated off from Babylon;
“they were compelled by the need for sal-
vation.” The perierrefacta conscientia and the
longing for salvation — those arc the real
reasons why the Brethren became independent.

The reason why they decided to form an
independent church were, therefore, not non-
theological. There were not national or terri-
torial reasons. The reasons were not see-
tarian pride nor the personal prestige of
certain persons. Their seemingly unccumenica!
decision was prompted solely by the need ior
redemption, the longing for the fellowship of
the saints. We know that later on Dr. Martin
Luther did not want to found a new church
cither. The sole thought which preoccupicd
him was how a holy Church of Christ can
return to the loyalty and purity of the origi-
nal Church founded by the Apostles. Jesus
Christ alone has the power to liberate us
from the powcer of historic fetters and con-
ventions. Depart from Babylon! Break away

1 Name given to radienl scets denying the veal presence

of Christ in the Sacrament.

from imprisonment in Babylon! Christ 1s the
bond of true unity. The necarer they come to
him, the closer will the separate member-
churches find the way to each other. Christ
alone can bestow and guarantee lrue unity.
Unity s in him, the centre, not at the pen-
phery.

The Brethren have never ceased to affirm
that the founding of their own fellowship
established nothing new. In their Apologics
and Confessions they endeavour to prove that
their beliefs do not differ in cssentials from
the teaching of the Church. They insist that
they have not founded a ncw faith mor in-
troduced a new way of salvation. On he
contrary. Their only desire is to return to
the orders of the apostolic Church, to {aith
in God's elect which is bhestowed by the
Founder of the Church. And in thus returiing
to the early Church they want (o galher wilh
other Christians in the unity of the Spirit.

The Ionging for ecumenical unity and for
the communily of all beliecvers throughout
the world 1s a legitimate longing for unity in
the Spirit. 1t is not opporlunism, it is not
the fashion, it is not the spirit of the age.
This longing for true unity is inherent in
the nature of the Christian faith. This prin-
ciple of ccumcnism is the practical picty of
the Czech Reformation. The longing for the
One Church, at a time quite soon after (e
decision had been taken to separate, ex-
presses the innmer submission to the Christian
message in which the Brethren have found
the source of revelation. The longing to be
one of the flock under on¢ Shepherd could not
he silenced, even when the leadership of the
Church had passed into the hands of indivi-
duals from whom the Brethren felt compeiled
to disassociate themselves.

The principle of ecumenicity held by the
Brethren springs from a sound theological in-
sight, that no church can live in indepen-
dent isofation here in the world. Autarchy on
the part of churches is a sin. True Christian
piety looks around to find brethren. And
wherever it finds true Christian brethren, it
rejoices. God bestows grace for repentance
also on the people of other nations and ton-
gues. He calls them also into the upity of His
Church, so that they may live in love and
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love one another: German and Czechs, Hunga-
rians and Prussians and others. A Christian
cannot be indifferent to other Christians. He
cannot live in their vicinity as if they did
not exist, Such self-satisfaction and indiifer-
ence is a sin on the part of the Church. The
Brethren therefore desire fellowship  with
Christians all over the world.

We cun therefore understand why Brethren
undertook long and difficult journeys in
order to find fellow-Christians in other parts
of the world who maintained faith and love
in accordance with the apostolic order, and
who manifested their faith through virtuous
living. They went as far as India, had dis-
cussions with Greeks, and were informed
about the religious conditions among the Ma-
gyars, the Serbs, the Russians, Armenians and
Roumanians. Good Christians were to be
found everywhere. Although the attempt to
find a church which had not become con-
taminated by the world, and which had pre-
scrved the continuity of the apostolic Church
in its original purity, proved to be a danger-
ous illusion, these journeys werc a living sign
of true ecumenicity at a time before modern
means of communication between the dif-
fercnt nations and continents had even besn
thought of.

Another of the bases of true ecumenicity
is biblical realism, which is not influenced by
romantic optimistic illusions about the good-
ness of man. “On the threshing-floor of the
world the Church is both the wheat and ihe
chaff together.” But this statement must noi
be made with a feeling of indiffercnce as to
the purity of the Church. That would be a
misunderstanding of the sober view of the
Bible. The Church's joyous submission to the
Word of God carries definite signs for which
the Christians must beon the look-out, in order
to find where the Church could be purer and
could follow more closely the pattern of the
Church of the New Testament. Signs such
as the following words indicate it: “Wher-
ever the crucified Christ is- preached with his
full merit. wherever God’s Word is sought
solely in the Bible and preached in its pur-
ity and fulness, wherever the sacraments
appointed by Christ are administered in ac-
cordance with His order, His understanding

of them and His commandment, and in His
purpose, and wherever Christians loyaily par-
ticipate in the service of Christ and thus in-
tegratc themselves into the unity of faith and
love, and are raised up in the bond of peace
as they wait for Christ.”

Still more in enumerating the negative
signs of the Church, special emphasis is laid
on the faith which does not exhaust itself
in intellectual study, but which reveals itself
in love and purity of life. In the true Church
the members must not lead pagan lives, other-
wise the Church will lose its purity.

The Unity of Brethren has made in incum-
bent upon all its members to aspire to the
pure Church, and when they find it to unite
with it and to live in holy fellowship with
it. This commandment—to be members of
every part of the true Church of Christ on
earth — is unique in the history of the
Church. 1t was not a question merely of
spiritual unity, which so often lives only in
the imagination; it referred to real wunity
which must reveal itself in love to all the
members of the Church, and in the desire to
be helpful to everyone and not to struggle
intentionally against the truth.

The ecumenical spirit was apparent also n
the way the Brethren set about founding their
church. There was no complacency, no spirit
of superiority, no pride in their own virtues.
The Brethren did not take this step hastilv.
but after many years of hesitation and inner
struggle. They took counsel with pcople who
fearcd God and who were well versed in the
Bible, and they also prayed constantly. They
arrived at the conviction that never was a
new church founded with so much care, and
with so much caution, as in their casc. And
if there were such a Church, the Brethren
would want to live in unity with it.

Howcever, this decision taken by the Breib-
ren to separate off from a church which had
become disloyal to its Lord, thus appareitly
destroying the unity of the One Church, con-
tains an important lesson. Life cannot bc
put into uniform. Ecumenical efforts must
not be turned into a means of covering up the
wounds of division so as to give a semblance
of unity, while concealing the truth. Ecumen-
ism at all costs would be just as sinful as
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deliberate division of the Body of Chnst.
The old Brethren realised this when they
wrote: “Wc believe that God wills it so for
this time, in order to show the many people
in these provinces in what danger they stand.
and that their hopes of salvation arc vain if
their faith is not pure uand if they do not
perform Christian works.” A schism of this
kind may be of greater importance ccumen-
ically than continuing in fellowship with peo-
ple who are no longer part of the Body of
Christ. In a dead church there is no division
cither, everything is quiet and peaceful; but
it is the peace of the graveyard.

6. The Ecumenical Climaie

In an age when is was customary Io
condemn and reject views that diffcred from
one’s own (dwmnamus et rejicimus), the
Brethren showed what a true ecumenical cli-
mate is like.

1. The Brethren were nol s0 presumptuous
as to claim that they were superior, nor did
they assure anyone of salvation merely be-
cause he was one of their members. In op-
position to sectarian heresy and also Lo
the presumptuous teaching of the self-righ-
teous Roman Catholic Church, the Brethren
stressed the fact that salvation does not de-
pend on membership of any particular church
group. They had no confessional cxclusive-
ness. The Brethren did not despise those who
disagreed with them about matters which
were merely ministerial or incidental. On the
contrary, they aimed at unity with the clect,
wherever and in whatever church they weer
to he found. And just as the Brethren did
not despise anyone, so they did not condemn
anyone either, nor blame them, nor exclude
from salvation the members of other
churches  or  “Unities” (the ecumenical
expression coined by the Unitas Fra-
trum for all individual churches — “denom-
inations” as we should say) within the onc
Church of Christ. The Brethren regarded
themselves merely as one “Unity” among
other “Unities” — the Roman Unity, the
Lutheran Unity, the Reformed, the English.
And they confessed that, like every other
“Unity”, they themselves were not the one

holy umiversal Church, but only a part of it

The Brethren had two reasons for this: 1)
God chooses thosc who are to be redecmed
and who are to inherit eternal life from alf
the churches. 2.} The Brethren were too so-
ber not to reulise that there were some
wrong-thinking and sinful people among their
own members. This is the origin of that fa-
mous irenic spirit in church and nation whose
fuirest flower was Comenius.

2. Secondly, the ecumenical climate s
created by carefully histening to what others
have to suy. This principle of being always
ready to learn from others is just as vaiid
today as it was then. Being always on the
alert to receive signs of God’s truth, not re-
stricting oneself to the fragment of truth that
one perceives oneself, not settling down and
making oneself at home in one's own lillle
group — all that is very healthy from ihe
ecumenical point of view. It is characteristic
of sects that they talk about faith, but act
against it, that they trust oo much in their
own excgetical perspicacity, and that they
want to interpret Seripture in their own way.
That is why one must live in contact wilh
other Christians and be modest. From the
very outset the Brethren stated that they weie
ready to receive instructions, and to corroct
any of their own misinterpretations of Scrip-
ture. And if they have done anything con-
trary to faith in Christ, or acted in an un-
Christian way, out of ignorance or misundci-
standing then they are ready to change.

3. The third essential for an ecumenical
climate is religious freedom and tolerance. It
is solely through its inhcrent truth and inner
power that the Christian faith gains grourd.
For that it nceds freedom. Any kind of pres-
surc or force is adverse to the Christian faith.
From the very outset the Brethren realised
that spiritual truth which requires to be im-
posed by force is not truth at all. Under the
pressure of force people only appcar to adapt
themselves and to comply with what is de-
manded of them; but inwardly they remainzd
unchanged. A king cannot reward his sub-
jects for their faith, nor can he compel them
to accept the faith in their hearts. More
than one of the writings of the Brethren can

be described as an apology in defense of the
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chyby, Ze détstvi potfebuje naboZenstvi a Z¢
musi byti pfipraveno détskému véku piimé-
fené. Musi to byti mléko, aby je déti stra-
vily. Jest nutno privitat a podporovat viechny
snahy ndboZenstvi détem pfibliZit. Dieg, kte-
rému v mladi naboZenstvi nebylo podico v
podobé mléka, bylo o mnoho oSfizeno, ne-
bylo postaveno na ziklady, na kterych by
mohlo spolehlivé stavét sviij Zivot. Vitdme
v nafe fady i bratry a sestry, ktefi v zipadu
svych let k nam plichizeji, aviak jist® 1 oni
sami pocit’uji bolestnou mezeru v middi své-
ho duchovniho vyvoje. § bolesti slodujeme
dnes vyvoj nadi mlad:2c za Zcleznou opo-
nou, kdvZ dne$ni Komunisticko-atheisticky
reZim stile vice a vice prebird starost o do-
rost a naboZenstvi vice a vice nejen ome-
zuje, nybrz Gplné vyfazuje ze svého progra-
mu vichovného. Za t&chto okolnosti nemuze-
me dosti rodi¢im zdOrazrit na drohé strand
Zelezné opony, ncZ aby uplné prevzali zod-
povédnost za naboZenskou vychovu svych
déti, kdyZ 3Skola vlastné po strance niboZen-
ské jest ncgativni moci. Domdici poboZnosti
by nemély nikde v naSich rodinich chybét.
Vase d&ti jsou vasim nejvétsim pokladem
a budete se¢ Bohu jednou za n& zodpovidat.
Mléko pro téla, aviak i mléko pro duchovn:
Zivot mwsite opatfit pro vafe déti. Osudni
chvba jest, kdy? ¢Elovek stavi svij duchovni
duom bez dobrych zikladh v mladi, aviak
stejné osudni chyba jest, kdy: nékdo m#!
dobré ziklady v mladi a pak jo opusti. A
zase jest velkou chybou déti k ndboZeastvi
vésti, aviak sami nejdou—podobaji se, jak
Komensky pravi, ukazovateldm cesty, kel
spravné cestu naznacuji, sami viak ncjdou.

O néco vvie jsou ti,, klerym jest naboZen-
stvi vinem — posilou pro urtit¢ chvilz Zi-
votni. Do této skupiny predeviim naicZeji
viichni moderni faraonové, ktc¥i v dobé ra-
dosti, kdy se jim dobie vede, niboZenstvi od-
hazuji jako nepotfebnou vic, avSak v dobd
t&Zkosti utikaji se k néaboZenstvi o pomoc,
slibuji polep$eni, kdyZ vSak dutlak utrpeni
povoli, zapominaji na své sliby. Neai to
rozhodng idedlni vztah k naboZenstvi, aviak
jest 1épe alespoil nékdy se k nidboZenstvi v-

téci, neZ nikdy. A jist® stoji vyse tcn, kdo <e
posilni v dob& boji Zivotnich niboZenstvim
jake vojin douskem vina pfed bitvou. ne’

ten, kdo o pomoc naboZenstvi nikdy nezadi.
A privé tato skupina dokazuje vyznam ni-
boZenstvi. Nejvy§e viak stoji ti, ktefi sice v
mlidi pfijali niboZenstvi jako mléko a tak
polo#ili dobré ziklady k své duchovni stavbe,
kteii pozdéji v dob& umdlévini prijali dou-
sek posily pro dobu pokufeni, aviak oni
maji v naboZenstvi vice. NaboZenstvi jest jim
vodou. Jako potrebuji denné k svému téles-
nému Zzivotu Qistou, pramecnitou vodu, tak
potfebuji k svému duchovnimu Zivotu Zivd
vody zdravého naboZenstvi, aby jejich vir
nezahynula. Tito lidé ndboZenstvim Zivi jsou,
dychaji i hybou se. Nemohou jinak. Bez
naboZenstvi by se duchovné zadusili.

Joslize jest dulezito pro nds zde na této
strang Zelezné opony, abychom denn3 pfi-
jimali posilu, kteron zdravé naboZenstvi na-
bizi, tim vice nasi drazi na druhé stran? po-
tichuji pomoc naboZenstvi pro druhou gene-
raci, v dob& pokuseni a zvidste v kaZdoden-
nim t&Zkém Zivoté. A tak vSichni pojd'm:
k vodim, kupujme bez pendz a hez zaplaty,
vino a mléko. Amen.

Zastavil se pri kostele,
(Pife bratr Aps.)

Stalo se pak, Ze mistr 3koly pro americke
Jndidny na poledni strané krajiny, totiZ Jihu,
jechal autem po cesté, kterdZ vedla pfes men-
$i vesnice do mésta. Jak tak jechal, spatfit
n&které Cerné muZe z pokoleni Moufening
ant’ natiraji barvou dfevény kostelik.

I zastavil svidj Zelezny vuz pred kostelem,
vySel z néj a pfistoupit k muzim borvicim
zevnitini sténu kostela a pozdravil je,

“Délite dobrou praci, muZi bratfi,” feki
jim. *“ZaslouZite dobrou mzduv za to?”

“0, né,” ekl mu jeden z dClnikd. “My
to délime z lasky k Bohu.”

“Chvala vam. Mne se to libi, kdyz lidé o-
pravuji a okrddluji dim BoZi. Dovolte abych
vam aspoit darem trochu pomohl,” a poda!
ptednimu muZi pét dollar na barvu.

“Diky, diky, bily bratfe!” rekl prijimatel s
usmévem, “Jak pak se jmenujete, prosim?”

KdyZ mu dirce ekl své jméno, odjel pryd.
Na druhy den vypravél svym indianskym
Zakam co se mu na cesté piihodilo. Jeden pak
oteviel lsta a Fekl: “To jsou Negfi. Onen
Cernoch vstréi Vag milodar do své kapsy!”
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"0 ne, rfekl mistr Daniel. Ja davéfuji b-
dem bez rozdilu pleti.,”

Nékolik dni pozdéji obdrzel uditel Daniel
hezkou “Thank You” Xkartu, kterou pieceti
svym Zikim ve Skole:

“Srdecné diky Vam. Ze byl jste tak las-
kav Kk nam a darem pfispél na nd§ chram!”

A to podékovani bylo podepsino pastorem
a klerkem cirkve: Ephesus Baptist Chuirch.

A onen bratr chova se dile podle hesla:

“Do your giving while vou're living,

Then you're knowing where it's going.”

Modlitha. Posilni, o Pane. viechny tv, kte-
Fi ziusigvaji v domé otcovském pres viechny
prekaiky, kreré kladou bezcharakterni starsi
hratit. Amen.

LITERATURA

IT HAPPENED IN MOSCOW

Toto jest ndzev knihy pravé vydané na-
kladatelstvim Vantage Press, Inc., v New
Yorku. (Stran: 300 cepa: $3.95) Autorem
knihy jest br. far. Jan M. Yarkovsky, byvaly
fardf v Chicagu, Silver Lake, Minn., a Bing-
hamton, N. Y. Ctenaiské obci Kiest’anskych
Listh a Husova Lidu jest br. Yarkovsky vel-
mi dobfe znam.

Rodik z Ceskoslovenska, br. Jan M. Yar-
kovsky stravil pies ¢tyfi roky v Rusku bihem
prvni svétové valy. Z toho téméf tfi roky v
Moskvé. kde byl zaméstnin jako technicky
ufednik. Tam také prozil bolevickou revo-
luci v r. 1917. Soufasni kniha jest osobni
svédectvi o tomy, co se sbéhlo v Moskvé a v
Rusku v té dobé.

Vypravéni bratra Yarkovského, které jes:
doprovizeno Eastymi rozhovory s Uastnény-
mi ruskymi obfany i mistnimi politickymi
éiniteli, nese pedet’ svddectvi bezprosticdniho
Gdastnika a to dodavd celé knize na svélZesti.

Kniha br. Yarkovského jest publikovina
ve vhodné dobg, kdy americky &tendf ve zvy-
$ené mife studuje kofeny ruského komunis-
mu a komunistické revoluce a snaZi s¢ po-
rozumét jejimu vyzanamu i studiem historic-
kych udalosti, které k ni vedly.

Kniha jest psana sv&Ze a v&fime, Z¢ na-
lezne mnohe &tenafl. Odbératelim  tohoto
listu ji vrele doporudujemec.

“Co se stalo v Moskve v r. 1917 s¢ mize
odehrdt i ve Spojenych Statech,” pravi autor.
Tato kniha stouZi joko varovini viem, kiefi
lehkomystng a pohodiné odkladaji feseni ko-

nnistického nebezpedi pro svobodny svét.

y L]
Volné tribuna
F. C. $térba:
Pripravujme velky¥ sokolsky slovnik
(VSS)
(Namét sokolskym ¢éinovnikum  k  Jubilejpi-
mu sletu Svobodného Sokolstva ve Vidni v
roce 1962).

PfiStiho roku bude se¢ konat velky Jubilejni
slet Svobodného Sokolstva ze viech svétadild
ve Vidni, aby viasti a viemu ostatnimu svétu
pFipomndl slavny okamzZik — stoleti sokolské
prace, snah a boji i vitdzstvi, poleZenych
vidy na oltdf naroda. U nids doma tak dnes
udinit nemohou, protoZe Sokol ze svého rod-
ného hnizda byl vypuzen. Aviak slovo SO-
KOL stalo se mezitim pojmem mezinarodnim,
ba svétovym, a zaujalo Cestné misto ve slov-
nicich gymnast® viech kulturnich néarodo
svéta, Jest proto nangjvyle zapotiebi, aby v
rimci sletovych podnikd videfskych se pa-
matovalo i na zapoleti pfipravnych pract na
Velkém Sokolském stovniku, ktery jesté ne-
mame a dodnes postridiame. Slovnik byl by
zaroven archivnpim  zachycenim  sokolského
cvi¢ebniho ndzvoslovi, soupisem bohaté so-
kolské literatury, a i biografii vSech velkych
Sokolu a Sokolek, slavnou dvojici Tyrfem a
Fiignerem podinaje. Pramendl, i mimo nai
vlast, jest bezpolet, zejména v USA, Rakous-
ku, Francii, Jugoslavii a jinde. Bylo by proto
velkou $kodou, kdyby tento Zivy poklad, roz-
trouseny «nes po svétd celém nebyl kniZné
zpracovan a zhodnocen. JiZ podle Tyrfova
slavného vyroku “Nafe vi¢ neni pro strany,
ale pro narod veskery!" Musime se proto pfi-
¢init, aby tento slovny material byl scbrin,
utiidén a vydan ve formé velkého nauéného
slovniku.

Je celd tada sokolskych slov a slovicek.
kterd pfimo volaji po odborném zpracovini,
zarazeni a zhodnoceni, jako jsou slova, jen
namitkou vybrana: slet, sletovy, sletisté, sle-
tenka, domovenka, sokolovna, sokolna, so-
kolnik, kanata, Sibfinky, krySpanky, svéren-
ka, nazdar, sokolka, sokolice, sokolik, sokoli.
sokolovat, vis, met, sed, to¢, omihdni, miti-
ni, rufkovani, mete§, sedin, &inka, prostnd,
tilko (plv. natélnik), rozmit (pozddji roz-
paZeni), pfemvk., vymyk, pfedvih, podpor,
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valy assistent generalniho sekvetafc Spoje-
n¥ch narodn, Dr. Ivan S. Kerno. Dr. Kerno.
roddk ¢geskoslovensky, byl do roku 1946 vo
sluzbéch ministerstva zahraniéni Ceskosloven-
ské republiky. Dr. Kerno byl znam v zapad-
nich diplomatickyeh kruzich juko dobry zna-
lec mezindrodnihe prava, Ve Spojenych ni-
rodech vedl pravni sekei generalniho sckre-
tariatu az do roku 1952, kdy odezel na adpo-
¢inek.

Znamy éeskoslovensky exilovy spisovatel.
Egon Hostovsky podepsal smlouvy k novym
vydanim jeho posledniho roménu, “Vieobeen’
spiknuti,”” ktery vykel v Doubleday naklada-
telstvi pod nazvem, “The Plat.,” Nyni wyjde
tento romén v Anglii a ve S8vyearsku.

12. ledna t.r. zemiel v Ceskoslovensku by-
valy senior hradeckého seniordtu a &ernilov-
sk¥ Tarai bratr Stépin Pavlinec, Bylo mu
73 let. Pohihen byl v Pelkich 14. ledna.

Redaktor Krest'anskych Listd a  Husova
Lidu piesidli v poloving é&ervence do Denver,
Colorado. Br. far. J. Paul Tatter ptijal po-
zvani Park Hill Congregational Church ~
Denver, aby se stal jejim druhym farafem.
Na jiném misté t.1. upozoriiujeme #tendfe
a hlavné piFispévatele do naZeho ¢asopisu na
novou adresu redakee, kterd od dervence hu-
de: J. P. Tatter, 2650 Leyden 8t., Denver 7,
Colorado,

ZMENA ADRESY REDAKCE TOHOTO
CASOPISU.

Piispévatelé do Krest’anskyeh Listd a Hu-
sova Lidu upozerfiujeme na zménu adresy
redakce. Od éervence t.r. adresa redaktora
bude: J. P. Tatter, 2650 Leyden Street,
Denver 7, Colorado. Br. far. J. P. Tatter
piijal pozvani Park Hill Congregalional
Church v Denver, ahy se stal jejim dru-
h¥ym farifem. Toto misto nastoupi 17
c¢ervence t.r,

DOPIS Z ¢CSSR.
“Vi%eny a mily bratfe,

Vyfizovala mi v téchto dnech s. P. po-
zdrav od Vis s tim doloZenim, Ze Jste mu
poslal nékteré tisky, kde bvly otisknuty né-
které vaSc Clanky. Tato zdsilka nedosla. Dle
hodnovérnych informaci se vesmés viecky
tiskoviny cestou ztrici a dojdou jen ty zisil-
ky. které jsou pojisténé. Takovd je dnelni

nase situace . . , Doufim, Ze Jste si odnes!
od nis dobré dojmy 4 Ze na nas v lasce
vzpominate My se ridi vracime ve
vzpominkich na Va$i navstévu. Nim proka-
zali ameriéti bratfi mnoho laskavosti skrze
ruce bratii Dr. V. Losy a F. Horni¢ka a
my na né& stile vzpominime. Za t&ch dni
byly nafc styky castdjsi a Casopisy také do-
chiazely pravidelngji.”

Pfedplatné a dary na praci a éasopis
Jadnoty doslé do 18. kvétna 1961

J. C. Monco), Cleveland Ohio $ 5.00
Jerry Skala, Toronto, Ont., Canada 5.00
Jan Matys, Omuaha, Neb. 10.00

Jar. Skrabal, Ridgeville, Man., Canada 7.00
Andrew Furia, Hopewell, Vu. 3.00
Walter A. Hein, Brooklyn, N.Y. (books) 1.80
Julia Sabacky, Omaha, Nebhraska 100G
A, Lesovsky, Los Angeles, California  5.00
Viaclav Tupy, Ennis, Texas  ..... 2.00
Andrew Flender, Cedar Rapids, Towa 500
Pasadena Christian Sisters, Pasadena,

Texas (poslano Mrs. A. Kubala,

Taylor, Texas 5.00
Anna K. Hura, Campbell, Ohio 2.00
Anton Straka, Luzerne, lowa 5.00
Rose Yeager, Pittsburgh, Pa, 20.00
Frances Sintak, Waukegan, [IL 6.00
Free Europe Committee, New York 2.00
Rev. J. A. Barton, Taylor, Tex. (ptedpl.

pro néj a pro Véra Macck, a na

celkovou praci Jednoty $5.00 900
Christian Sisters Union of the Unity

of Brethren {(zaslala Mrs. Alvin

Kubala, Taylor, Texas) 10.00
Mr. and Mrs. W. Cap, Toronto, Ont,,

Canada, (pFedplatné) 2.00
Rev. Enrico C. S. Molnar, Th. D., So.

Pasadena, Cal. (pfedplatné a na cel-

kovou priaci Jednoty) ........ 10 00

S diky pfijala a o daldi pomoe a dary
&tend¥i a  priznived  prosi, Narodni Jed-

nota &sl. protestantd, Mr. John Opie, pokl,
4800 So. Hoyne Ave., Chicago 9, Il



